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A DECADE IN NYITSO MONASTERY

“About 10 years ago officials, led 
by senior cadres of Tawo county,
came to our monastery to make
the monks apply for permits to be
monks. There was very strong
opposition from the monastery 
and the officials left without
carrying out their work. 

“Since our monastery is what the
Chinese Government describes as
‘not-so-well-disciplined’, in 2001
they opened a police station near us
to keep an eye on the activities of
the monastery. There are about 50
policemen stationed there. 

“In 2003 Tawo county officials 
came back to make us fill out forms
for identity cards and permits. This
time they were very strict and
would not hear any objections. 

“When they summoned all the
monks together and told us to
submit photos and forms with our
signatures and fingerprints, Nyima
Gyaltsen took off his monk’s robe
in front of the officials and said
there had never been such rules in
the Tibetan religious tradition. If the
officials were going to impose such
rules, he would rather leave. Then
he left the monastery and went 
on a pilgrimage to Lhasa. 

“In 2004, when the situation
seemed to be getting better, 
Nyima Gyaltsen came back to 

the monastery. A few days later 
the police came to arrest him. 
They said they were arresting him
because while he was in Lhasa,
people were spreading ‘free Tibet’
leaflets. Nyima Gyaltsen was
accused of being involved. 

“Everyone knew the real reason 
he was being arrested was because
he refused to co-operate with the
officials. He’d even said then that 
he did not want to be a Communist
monk, which obviously the
Government would not tolerate.
He was sentenced to four years in
prison for the crime of ‘involvement
in a splittist movement’. 

“Due to all these troubles and
restrictions, many monks escaped
to India. Most of our khenpos
[abbots] and tulkus [reincarnated
lamas] are here in India. So now
there are only few monks left
looking after the monastery. 

“Since making the monks carry
passes, the atmosphere in the
monastery has become very 
tense. New monks cannot join 
the monastery, those who were 
in the monastery gradually left as
they could no longer bear the
trouble caused by all the official
visits and the problems getting
permission for anything – even
holding a religious gathering. 
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“For example, in 2004 the Lama 
of our monastery was going to 
give a teaching to the local people. 
We had been told that we had to
ask for permission to hold any
religious gathering, so the khenpo
and two other senior monks went
to the religious department of 
Tawo County to request
permission. It was denied. 

“The reason given by the officials
was that the Government regarded
ours as one of the not-so-well-
disciplined monasteries in our
region. The officials also said that
the Government was always very
magnanimous with any monastery
that upholds the official religious
policy and the Communist rule, 
but this generosity cannot be
extended to monasteries which 
are still ‘unstable’. 

“Also in 2004, His Holiness [the
Dalai Lama] recognised a tulku of 
a lama called Karnia Lama. As soon
as the tulku was recognised some
monks left with him to take him 
to India. Two days later, when the
Chinese officials realised the tulku
had been taken, the police from
Tawo County tried to get him 
back. They followed them as far 
as Lhasa, but fortunately the 
monks succeeded in smuggling 
him into India. 

“In July 2005 the Chinese-
appointed Panchen Lama [see 
Case study 3] went to Phakn yi
monastery, 70 kilometres away 
from our monastery. A few days
before his visit, officials from Tawo
County came to our monastery 
and told us we had to go to see
him, too. But on the day of his visit,
no monk from our monastery 
went, only some leaders from 
the township and the county. 

“I heard that when it was 
proposed that the Chinese 
Panchen visit our monastery, the
local leaders said they dared not
take responsibility for his safety,
because our monastery was 
‘not-so-well-disciplined’. So 
the visit was cancelled. 

“At the end of 2005, a respected
khenpo came to Nyitso from India
to give religious education to the
monks. Because he was from Nyitso
monastery originally he should have
been allowed to stay with us, but,
knowing he was visiting from India,
the officials made everything very
difficult. We were thirsting for the
knowledge he had to share. There
was so much work he could have
done with us, but he was only given
permission to stay for two months.
Officials told him that if he tried to
stay longer he would be arrested.”1           
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During the Cultural Revolution, the Chinese government was responsible for the
destruction of more than 6000 monasteries in Tibet. The contents of these monasteries –
religious images and statues – were destroyed or looted, and millions of ancient and
priceless manuscripts burnt. This is recorded fact.

Unfortunately it has always been extremely difficult, throughout the decades of
Communist Chinese occupation, to gain an accurate picture of life in Tibet’s monasteries
and nunneries. 

The most reliable sources of information are the monks, nuns and lay people who every
year make the dangerous and arduous journey from Tibet to Dharamsala, India – home to
the Dalai Lama, the Tibetan government-in-exile and one place where Tibetan religion can
thrive unfettered by Chinese restrictions. 

For the past two years, Tibet Watch researchers in Dharamsala have been interviewing
monks and nuns who have fled religious restrictions in Tibet. This book tells their story: 
the story of a decade when the limits placed on religious practices since the 1980s
became even more rigorous, when control of every aspect of Tibetan Buddhist life 
has been placed firmly in the hands of the occupying Communist regime. They have
shared their stories with the promise of anonymity, fearing repercussions for family 
and friends left behind.

At his last meeting with the young Dalai Lama, Chairman Mao leant over and whispered:
“You know, religion is very harmful to the development of a nation. First of all, it acts as a
hindrance to material progress and secondly, it weakens the race. Your mind is somewhat
like a scientist’s, so you can understand what I mean. Religion is poison.”

Mao may be long gone, but the poisonous attitude of the Communist authorities towards
Tibetan Buddhism lives on. 

The Communist Party has established and maintains a stranglehold on the Buddhist faith.
Tibetan monasteries and nunneries, which were once home to thousands of monks and
nuns, now have their numbers limited to hundreds. Religious education, which once 

Executive summary
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The restrictions to religious life described in Chapters 1 and 2 and the details of ‘patriotic
re-education’ outlined in Chapter 3 raise serious questions about Chinese government
claims that religious freedom exists in Tibet. 

One of the chief objectives of patriotic re-education is to compel monks and nuns to
denounce the Dalai Lama. The respect and admiration this Nobel Prize winner garners
wherever he travels is a constant thorn in the Chinese government’s side. 

began at a very early age, cannot now commence until the prospective monk or nun 
is 18 – and has passed a political exam. Travel between monasteries, crucial for the best
possible education, is severely curtailed. ‘Work teams’ regularly visit monasteries and
nunneries to deliver ‘patriotic education’, the twin purposes of which are to compel the
faithful to denounce their spiritual leader, the Dalai Lama, and to swear allegiance to the
Chinese ‘motherland’ before their religion. 

On the other hand, considerable investment has been made in restoring many of the
monasteries destroyed during the Cultural Revolution. This outward appearance of a
thriving religious life in Tibet serves two purposes. Not only does it serve as a basis to
maintain the Chinese government’s myth that there is freedom of religion in Tibet, it also
attracts a large number of western Buddhists and other tourists.

The reality of so-called religious freedom is described by a monk from the Kumbum
monastery in Huangzou County:

“The officials used to visit the
monastery occasionally before
2005, but during that time, it was all
very formal. They came, had a brief
meeting with the heads of the
monastery and then they went 
away. They had nothing to do with
us, the ordinary monks. After 2005
that changed. Whenever the officials
came, the monks all had to take
part in meetings and patriotic
education. 

“In 2006, officials from the County
announced that there were too
many monks in the monastery and
that the number of the monks

should be restricted. There is a
school run by the monastery that is
for children who will become
monks. They attend this school until
their formal religious education
begins. The officials said that from
that day of announcement, no 
new monks, especially child monks,
would be allowed to join the
school. 

“The atmosphere is becoming
increasingly uncomfortable with this
new rule today, that regulation
tomorrow, more and more
restrictions every day. Life in the
monastery is much more difficult.”2
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Despite decades of bullying and persecution of Tibetan Buddhists by the Chinese
authorities, despite the imprisonment and torture of generations of religious leaders and
adherents, despite violently crushed uprisings, Tibetans stubbornly refuse to give up their
culture and religion to become Chinese. 

On a daily basis monks, nuns and lay people find ways to rebel, hiding banned images of
the Dalai Lama close to their hearts, lighting banned incense, whispering banned prayers. 

To the fury of the Chinese authorities, sometimes resistance comes out into the open. 

Skin burnings
The pelts of animals such as tigers, leopards and otters have traditionally been used 
by Tibetans as lining in Chubas, traditional robes.

Many of these animals are now endangered and at the Kalachakra teachings in southern
India in January 2006, the Dalai Lama made an impassioned speech, voicing his “shame”
that Tibetans continue to wear such pelts. 

The Tibetans who were able to travel to the Kalachakra teachings quickly disseminated 
the Dalai Lama’s message when they returned to Tibet. The response, which continues,
was almost immediate. A man from Tso, Amdo, told Tibet Watch the following:

Chapter 5
Resistance is fertile

“Initially everybody was talking
about the Dalai Lama’s message.
People thought that we should 
burn the skins and that, if we did 
so, that would also be an offering
for the long life of the Dalai Lama. 
Of course anything anyone can 
do for the Dalai Lama’s long life 
is the best opportunity to create
positive karma. 

“Everyone listens to what the Dalai
Lama says. Even though they have
saved money all their lives to buy
skins for themselves and their
children, they were absolutely
willing to burn the skins and did so
without hesitation or regret. 

“People started burning skins from
village to village, household to
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On 9 February 2006 more than 10,000 people assembled at Kirti monastery in Ngaba
county in Sichuan province for a mass burning ceremony. Remarkable images of the mass
burning were smuggled out of Tibet. 

“Tibetans took great risks in smuggling these images out of Tibet to the outside
world. The images reached India in just ten days. Though there were many
people who shot the event on camera, there was an immediate ban from the
Chinese authorities on photographing the event. Cameras were confiscated
and anyone who resisted was detained.”82

A monk from the Meiwa monastery in Ngaba region of Amdo told Tibet Watch:

“In Rebkong we began to collect skins on February 7th. Many had already been
partially burnt by people responding to the Dalai Lama’s call. A bonfire was
scheduled for February 12th. Immediately before the event, the authorities
banned the burning. The ban was issued at such short notice many Tibetans
had already arrived in Rebkong before they knew about it. I heard that these
Tibetans staged their own roadside burning before returning to their villages
from Rebkong.”

Reports from inside Tibet at the time clearly indicated that the skin burnings were
prompted both by concern about conservation and to uphold the compassion for all
living things which is a core belief in Tibetan Buddhism. 

Tibetans who were questioned in Rebkong are reported to have explained their action 
by saying that wearing the skins was against Buddhism and that they were participating 
in a religious activity.

Environmental Investigation Agency (EIA) staff have observed that, while two years ago
they saw hundreds of Tibetans wearing clothing adorned with animal fur at the Lithang
horse festival, in 2007 not one such garment was observed. 

The response of the Chinese authorities is to demand that presenters on Tibetan
television wear traditional furs as often as possible. 

household. Then a huge gathering
was organised in Tso. They burned
skins for seven days. 

“At first there were monks
attending to pray for the long life of
the Dalai Lama and to pray for the
animals, but after two days the local
authorities told the monks that they

could no longer take part, that if
they tried to return they would
stop the skin burning. 

“People listen to the Dalai Lama.
They would do anything for him.
Even if they had to die for him, I
think Tibetans would be happy 
to do that.”
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The ban and restrictions on skin burnings illustrate the Chinese policy of attempting 
to stamp out any form of religious observance that the authorities feel is in any way
connected with the Dalai Lama and therefore ‘splittist’ in nature. 

“After the Kalachakra of 2006, to meet the call of His Holiness not to 
use the skins of endangered animals, local people gathered together and burnt
many pelts. There are eight dewa [households] in our village. Before the
burning of the skins, the county government promised to financially support
some of the poorest households. But since those households participated 
in the burning of animal skins, the county government said that if those
households had animal skins to burn, they were rich and they did not 
need any support from the government.”83

Mass incense burning
The determination of the Chinese authorities to prevent 
all Tibetans from participating in any form of religious
observance associated with the Dalai Lama was clearly
demonstrated in March 2007. 

In a rare open display of defiance against Chinese oppression
in Tibet, several hundred Tibetans gathered in Lhasa on 14
March to perform an outlawed Tibetan Buddhist ritual.
Worshippers conducted incense-burning as an offering 
for the long-life of the Dalai Lama.

The mass long-life prayers and incense burning coincided 
with long-life prayers and incense burning being conducted
for the Dalai Lama in Dharamsala, his home in exile in India. 

Several hundred troops were deployed and dispersed the
crowd leading to clashes, arrests and injuries. One source
reported that a 42-year-old Tibetan woman was detained by
the Chinese security officials who were blocking people 
from participating. Another source referred to a woman in
her 60s being assaulted. Tibetan shops in the central area of
Lhasa were closed and later in the day additional police 
were deployed in various parts of Lhasa, making movement 
around the city difficult.84

Similar incidents have been reported from all over Tibet. 
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According to Tibetan astrology, 2007 is an inauspicious year for the Dalai Lama, hence 
the increased fervour (and rebellion) with which Tibetans are determined to make
offerings and pray for his long life during this astrological year.

Shugden
Shugden is a deity worshipped by some followers of the Gelugpa school of Tibetan
Buddhism. Followers of Shugden believe the deity (which can be used to put curses on
others) is an enlightened entity which should be treated like a Buddha, that it can help
devotees obtain worldly success, and that it can punish any devotees who fail to worship
it. The practice is associated with an element of Tibetan Buddhism that is strongly opposed
to other schools of Buddhism, particularly the Nyingma or “old” school, and the deity is
sometimes invoked to attack members of those schools.

Since the 1970s, and more forcefully since 1996, the Dalai Lama has questioned the
appropriateness of many Shugden religious practices. He and many other lamas have
taken the position that it is one of a lesser group of local deities that is not enlightened,
and which, therefore, can do damage both to followers and to the wider community if 
not properly controlled. He has stated unequivocally that neither he nor his followers
should continue to worship Shugden as, amongst other reasons, it encourages
sectarianism. Shugden followers organised international campaigns against the Dalai Lama
until 1997 when, according to the Indian police, three monks in Dharamsala who had
criticised the sect were stabbed to death by Shugden followers who then fled to China. 

The Chinese authorities have latched on to this denouncement of Shugden as 
“a case of disrespect of religious freedom by the Dalai Lama”. Worshipping of Shugden 
is encouraged by the Chinese, who have allowed statues of the deity to be erected at
monasteries, including Ganden monastery, the main seat of the Gelugpa school of 
Tibetan Buddhism.

A year before the crackdown on mass incense burning, on 14 March 2006, monks at the
Ganden monastery reportedly destroyed a statue of Shugden. Although many, often
contradictory, rumours have circulated about the incident, a few concrete details have
emerged. 

It is reasonably certain that the 17 monks arrested were released after signing a statement
acknowledging their ‘crime’ and agreeing to pay compensation for the ‘damage done’. This
is likely to mean financing the reconstruction of the destroyed Shugden statue. Since most
monks have no personal money, their families are said to have agreed to act as guarantors
or to provide the funds themselves.

Two of the monks were later formally charged with being in league with the ‘Dalai clique’
and were sentenced to prison terms of two to three years. 
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The firecracker crackdown
In October 2007, the Chinese authorities shut down internet cafes and further blocked
websites and blogs in an unsuccessful attempt to repress news of the presentation of a
US Congressional Medal to the Dalai Lama.

The authorities in Labrang ordered all shops selling fireworks to close on October 13 to
prevent sales of celebratory firecrackers. Monks who travelled from Labrang to Linsha to
buy firecrackers in defiance of the ban were stopped by Chinese police, who confiscated
approximately Chinese Yuan 8,000 (just over £500) worth of firecrackers.

Eyewitnesses in Tibet reported huge increases in military personnel near monasteries in
the Tibetan Autonomous Region and in Tibetan provinces of China on or immediately
before the 17 October ceremony. Although Chinese authorities attempted to block media
coverage into and out of Tibet, news leaked out of a four-day clash between monks from
the Drepung monastery in Lhasa and police who were determined to prevent monks and
lay people celebrating the awarding of the US Congressional Medal to the Dalai Lama.
Reports85 indicated that 3000 military personnel surrounded the monastery, preventing
the 1000 monks from leaving the building to celebrate with lay people.
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Tibet Watch learned that the clashes spread far beyond Drepung monastery. There 
was an earlier clash between monks and armed Chinese police who broke up a special
celebratory prayer service at Labrang monastery.

In Amdo, eyewitnesses described police confiscating satellite dishes local people in
Chentse County had put on their rooftops to help them receive coverage of the award
ceremony from Voice of America. Subsequent eyewitness reports said that power
transmission was cut in Thawo county in Amdo so as to prevent TV and radio
transmission of the award. Eyewitnesses also reported four truckloads of troops 
stationed outside Tso monastery in Amdo at the time the award was made. 

Despite all efforts by the Chinese authorities to prevent any celebration, monks, nuns 
and lay people came out in droves to mark the occasion with prayer ceremonies, 
bonfires and firecrackers.
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Q: What is the most important reason to promote patriotic re-education in our
monastery?

A: The importance of promoting patriotic re-education in the monastery is to strengthen
the patriotic education campaign that began in 1997. Patriotic re-education reminds the
monastery that we must make the teachings of Buddhism harmonious with socialist
society, we must block the harmful influence and behaviour of the Dalai clique, and we
must work for the unity of the motherland by opposing the Dalai clique. Upholding
‘love country, love religion’ will help us become model monks.

Q: What are the Four Strengths and Four Loves?

A: The Four Strengths are to strengthen the recognition of the special characteristics of
the socialist path; to promote the unity of the Peoples’ Republic of China; to oppose
the splittists and to fight the Dalai; and to protect the unity of the motherland. The
Four Loves are: to love the Communist Party of China; to love the motherland; to 
love socialism; and to love people.

Q: What are the reasons for opposing the splittists and the Dalai clique?

A: Tibet is inseparable from the motherland and hence it is the number one duty of the
PRC to oppose the splittists and to protect the unity of the motherland. Since the
Dalai clique ran away, they have been working to disturb the harmony of the
motherland and have committed sins trying to destabilise the nationalities. Opposing
the splittists protects the unity of the motherland. Opposing the Dalai clique is our
number one responsibility.

Q: What is number one political responsibility of TAR?

A: To oppose the splittists, to protect the unity of the motherland, to protect the
relationships between the nationalities, to oppose the 14th Dalai and to have a 
clear political separation from the Dalai clique.

Sample of the test to promote patriotic 
re-education in Tsamkhung monastery

Appendix 1 
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Q: What are the behaviours and actions to show love for the motherland?

A: First is to hold high the thousand-ray flag of the patriotic education. Second is to abide
by and respect the socialist path and dictatorship of the proletariats. Third is to not
engage in any activities that harm the unity of the motherland. Fourth is to protect the
entire security and belongings of the nation. Fifth is to understand that unity is the main
historical development of the CPC. Sixth is to build a thought which would precedes
more than protecting the benefits of the motherland. 

Q: What is the aim of the 14th Dalai Lama declaring Tibetan independence and harming
the unity of the motherland?

A: The aim of the Dalai Lama doing these things is to bring back the old feudal society and
to revive the now defunct politico-religious powers in his hands.

Q. What are the four views that CPC have of the Dalai?

A: First, the 14th Dalai is the main source of harm to the stability of Tibetan society. Second,
he is the head of a group that wants to split Tibet from the motherland. Third, he is an
unmistakable tool in the hands of foreign imperialists opposing China. Fourth, he is the
biggest obstacle in setting up rules regarding Buddhist philosophy.

Q: What basic rights do people have?

A: There are seven rights for the general populace: (1) political rights and freedoms, (2)
freedom to believe in religion, (3) basic human rights, (4) economic and social rights,
(5) the right to education, (6) the right to protection of wife and children by the nation,
and (7) protection of rights of Chinese citizens living abroad and those who return.

Q: How do you understand the meaning of religious freedom defined by CPC?

A: Everyone has the right to believe in religion and also has the right not to believe in
religion. People have a right to believe in different sects of religion. Atheists have the
right to believe in a religion and believers have a right to cease believing.



62 No faith in the state

Order No. 5
These “Management measures for the reincarnation of living Buddhas in Tibetan
Buddhism” were passed at the administrative affairs conference of the State
Administration of Religious Affairs on July 13, 2007, and will be implemented on
September 1, 2007.

Bureau Director, Ye Xiaowen
July 18, 2007

Article 1: These measures have been formulated in accordance with the “Regulations on
Religious Affairs” in order to guarantee citizens’ freedom of religious belief, to respect
Tibetan Buddhism’s practice of inheriting living Buddha positions, and to regulate the
management of living Buddha reincarnation affairs. 

Article 2: Reincarnating living Buddhas(i) should respect and protect the principles of the
unification of the state, protecting the unity of the minorities, protecting religious concord
and social harmony, and protecting the normal order of Tibetan Buddhism. 

Reincarnating living Buddhas should respect the religious rituals and historically established
systems of Tibetan Buddhism, but may not re-establish feudal privileges which have already
been abolished. 

Reincarnating living Buddhas shall not be interfered with or be under the dominion of any
foreign organisation or individual(ii). 

Article 3: Reincarnating living Buddhas need to satisfy the following conditions: 
(1) A majority of local religious believers and the monastery management organisation
must request the reincarnation; 
(2) The inheritance lineage should be real and have continued to the present day; 
(3) The monastery applying for the living Buddha reincarnation must be the monastery at
which the living Buddha monk is registered, it must be registered as a Tibetan Buddhist
place of religious activity, and it must have the ability to train and raise living Buddhas. 

State Religious Affairs Bureau Order No. 5

Appendix 2
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Article 4: Reincarnating living Buddhas who meet any of the following conditions may not
be reincarnated: 
(1) Reincarnations which are not regulated by the religious doctrine of Tibetan Buddhism; 
(2) Applications in those districts (city-level people’s governments and above) which do
not permit reincarnations. 

Article 5: Reincarnating living Buddhas should follow established application and approval
procedures. The application and approval procedure is: 

• The management organisation at the monastery applying for the living Buddha
reincarnation where the monk is registered, or the local Buddhist Association,
should submit applications for reincarnations to the local religious affairs
departments at the level of people’s government above county-level; 

• Once the people’s government above county-level has made suggestions, the
people’s government religious affairs department reports upwards, and
examination and approval shall be made by the provincial or autonomous regional
people’s government religious affairs department. 

• Living Buddha reincarnations who have a relatively large impact shall be reported
to the provincial or autonomous regional people’s government for approval; those
with a great impact shall be reported to the State Administration for Religious
Affairs for approval; those with a particularly great impact shall be reported to the
State Council for approval. 

• Verification and authorisation of the living Buddha application should solicit the
opinions of the corresponding Buddhist Association. 

Article 6: When there is debate over the size of a living Buddha’s impact, the China
Buddhist Association shall officiate, and report to the State Administration of Religious
Affairs to be put on the record. 

Article 7: Once an application for a living Buddha’s reincarnation has received approval,
depending on the size of the living Buddha’s impact, the corresponding Buddhist
Association shall establish a reincarnation guidance team; the management organisation at
the monastery where the living Buddha is registered, or the corresponding Buddhist
Association, shall establish a search team to look for the reincarnate soul child (iii), and
search affairs shall be carried out under the leadership of the guidance team. 

The reincarnate soul child shall be recognised by the provincial or autonomous regional
Buddhist Association or the China Buddhist Association in accordance with religious rituals
and historically established systems. 

No group or individual may without authorisation carry out any activities related to
searching for or recognising reincarnating living Buddha soul children. 

Article 8: Living Buddhas which have historically been recognised by drawing lots from
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the golden urn shall have their reincarnating soul children recognised by drawing lots from
the golden urn. 

Requests not to use drawing lots from the golden urn shall be reported by the provincial
or autonomous regional people’s government religious affairs departments to the State
Administration of Religious Affairs for approval; cases with a particularly large impact shall
be reported to the State Council for approval. 

Article 9: Once a reincarnating living Buddha soul child has been recognised, it shall be
reported the provincial or autonomous regional people’s government religious affairs
department for approval; those with a great impact shall be reported to the State
Administration for Religious Affairs for approval; those with a particularly great impact
shall be reported to the State Council for approval. 

Reincarnating living Buddhas who have been approved by the provincial or autonomous
regional people’s government religious affairs departments or by the autonomous regional
people’s government shall be reported to the State Administration of Religious Affairs to
be put on record. 

Article 10: When the reincarnating living Buddha is installed, a representative of the
approving authority shall read out the documents of approval, and the corresponding
Buddhist Association shall issue a living Buddha permit. 

Living Buddha permits shall uniformly be issued by the China Buddhist Association and
reported to the State Administration of Religious Affairs to be put on record. 

Article 11: Persons and units who are responsible for being in contravention of these
measures and who without authority carry out living Buddha reincarnation affairs, shall be
dealt administrative sanction by the people’s government religious affairs departments in
accordance with stipulations in the “Regulations on Religious Affairs”; when a crime has
been constituted, criminal responsibility shall be pursued. 

Article 12: When the reincarnating living Buddha has been installed the management
organisation at the monastery where he is registered shall formulate a training plan,
recommend a scripture teacher, and submit the plan to the local Buddhist Association,
which shall report upward to the provincial or autonomous regional people’s government
religious affairs department for approval. 

Article 13: Provinces and autonomous regions which are involved in affairs of
reincarnating living Buddhas may formulate and implement detailed measures in
accordance these measures, and report them to the State Administration of Religious
Affairs to be put on record. 

Article 14: These measures shall be implemented from 1 September 2007.86
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Notes:
(i) “Reincarnating Living Buddha” is the Chinese term for a tulku.
(ii) Thus, Chinese-recognised tulkus are denied any contact with their spiritual leader, the

Dalai Lama, or any other religious leader living in exile. 
(iii) Modern Chinese sources refer to a young incarnation of a (male) tulku as a ‘soul boy’

(Traditional Chinese: Pinyin: língtóng). The term does not exist in Tibetan.



66 No faith in the state

1. K.S., Nyitso monastery, Tawo County
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